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GREECE AND ROME

THE GREEK POLITICAL TRADITION

As with all the classical civilizations, the culture that developed along Europe’s Mediter-
ranean shores produced important political institutions and principles. The key political
form, in Greece and later in republican Rome, was the city-state. Within its bounds, the
portion of the population with political rights was supposed to participate actively in the
affairs of state, to which it owed loyalty and service. Within this context, however, a vari- -
ety of political structures arose. Some evolved toward democracy (though with many res-
idents excluded from rights). As we will seé in the next chapter, Athens led the way. Here
it provided not only participant assemblies but also considerable support for individual
freedom and legal rights. Other Greek city-states, however, stressed the power of govern-
ment. Sparta, which would finally clash with Athens in the Peloponnesian War, set up a
rigid militaristic regime designed to transform each male or female citizen into an
absolute servant of the government. When Athens and Sparta warred at the end of the
5th century B.C.E., the conflict involved not only power, but also two clashing views of

political life.

The Spartan system, described in this selection, was set up by the lawmaker Lycur-
gus after 650 B.C.E., in large part to keep a vast slave (helot) population under control.
The description comes from the writings of Plutarch (ca. 45 _125 c.£), in a biography of
Lycurgus. [t is important to realize that most articulate Greeks esteemed Spartan values,

ght this be so? What resulted, in classical Greece

preferring them to democracy. Why mi
itself and in the later Greek heritage, from such sharply differentiated systems within a

common culture?

PLUTARCH ON SPARTA

mote] the good education of their youth (which ... he [Lycurgus]
iver), he went so far back as to

by regulating their marriages.

In order to [pro
thought the most important and noblest work of a lawg

take into consideration their very conception and birth,

1. II: The Greek World, edited by Oliver J. Thatcher

From Plutarch, The Library of Original Sources. Vo
d.), pp- 118-119, 122, 128.
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id to the end he might take away their-over great tenderness and fear of expo-
:sule to the air, and all acquired womanishness, he ordered that the young women
.should go naked in the processions, as well as the young men, and dance, too, in

that condition, at certain solemn feasts, singing certain songs, whilst the young
.-men stood around, seeing and hearing them. On these occasions, they now and
‘then made, by jests, a befitting reflection -upon those who had misbehaved them-
:selves in the wars; and again sang praises upon those who had done any gallant
- action, and by these means inspired. the younger sort with an emulation of their
glory. Those that were. thus commended went away proud, elated, and gratified
with their honor among the maidens; and those who were rallied were as sensibly
touched with it as if they had been formally reprimanded; and so much the more,
because the kings and the elders, as well as the rest of the city, saw and heard all
that passed. Nor was there anything shameful in this nakedness of the young
women; modesty attended them, and all wantonness was excluded. It taught them
simplicity and a care for good health, and gave them some taste of higher feel-
ings, admitted as they thus were to the field of noble action ‘and glory. Hence it
‘was natural for them t6 think and speak as Gorgo, for example, the wife of
- Leonidas, is said to have done, when some foreign lady, as it would seem, told her
that the women of Lacedoemon were the only women of the world who could rule
men; “With good reason,” she said, “for we are the only women who -bring forth
men.”

These public processions of the maidens, and their appearing naked in thei
exercises and dancings, were incitements to marriage, operating upon the youn
with the rigor and cértainty, as Plato says, of love, if not of mathematics. But beside

" all this, to promote it yet more effectually, those who continued bachelors were in
‘degree disfranchised by law; for they were excluded from the sight of those publi
processions in which the young men and maidens danced naked, and, in wint
time, the officers compelled them to march naked themselves round the marks
place, singing as they went a certain song to their own disgrace, that they jus
suffered this punishment for disobeying the laws. Moreover, they were denied th
respect and observance which the younger men paid their elders; and no man, f

- example, found fault with what was said to Dercyllidas, though so eminent a ¢
mander; upon whose approach one day, a young man, mstead of rising, retai

- his seat, remarking, “No child of yours will make room for me.’ _

: . Nor was it lawful, indeed, for the father himself to breed up the children a
~ his own fancy; but as soon as they were seven years old, they were to be enrolle
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certain companies and classes, where they all lived under the same order and disci-
pline, doing their exercises and taking their play together. Of these, he who

“showed the most conduct and courage was made captain; they had their eyes always
upon him, obeyed his orders, and underwent patiently whatsoever punishment he
inflicted; so that the whole course of their education was one continued exercise of
a ready and perfect obedience. The old men, too, were spectators of their perfor-
mances, and often raised quarrels and disputes among them, to have a good oppor-
tunity of finding out their different characters, and of seeing which would be
valiant, which a coward, when they should come to more dangerous encounters.
Reading and writing they gave them, just enough to serve their turn; their chief
care was to make them good subjects, and to teach them to endure pain and
conquer in battle. To this end, as they grew in years, their discipline was propor-
tionately increased; their heads were close-clipped, they were accustomed to go
bare-foot, and for the most part to play naked.

After they were twelve years old, they were no longer allowed to wear any
undergarment; they had one coat to serve them a year; their bodies were hard and
dry, with but little acquaintance of baths and unguents; these human indulgences
they were allowed only on some few particular days in the year. They lodged
together in little bands upon beds made of the rushes which grew by the banks of
the river Eurotas, which they were to break off with their hands without a knife; if it
were winter, they mingled some thistle-down with their rushes, which it was thought
had the property of giving warmth. By the time they were come to this age, there
was not any of the more hopeful boys who had not a lover to bear him company.
The old men, too, had.an eye upon them, coming often to the grounds to hear and
see them contend either in wit or stréngth with one another, and this as seriously
and with as much concern as if they were their fathers, their tutors, or their magis-
trates; so that there scarcely was any time or place without some one present to put
them in mind of their duty, and punish them if they had neglected it. . . .

Their discipline continued still after they were full-grown men. No one was
allowed to live after his own fancy; but the city was a sort of camp, in which every
man had his share of provisions and business set out, and looked upon himself not
so much born to serve his own ends as the interest of his country. Therefore, if they
were commanded nothing else, they went to see the boys perform their exercises, to.
teach them something useful, or to learn it themselves of those who knew better.
And, indeed, one of the greatest and highest blessings Lycurgus procured his peo-
ple was the abundance of leisure, which proceeded from his forbidding to them the
exercise of any mean and mechanical trade. Of the money-making that depends on
troublesome going about and seeing people and doing business, they had no need
at all in a state where wealth obtained no honor or respect. The Helots tilled their
ground for them, and paid them yearly in kind the appointed quantity, without any
trouble of theirs. To this purpose there goes a story of a Lacedoemonian [Spartan]
who, happening to be at Athens when the courts were sitting, was told of a citizen
that had been fined for living an idle life, and was being escorted home in much
distress of mind by his condoling friends; the Lacedeemonian was much surprised
atit, and desired his friend to show him the man who was condemned for living like
a freeman. So much beneath them did they esteem the frivolous devotion of time
and attention to the mechanical arts and to money-making.
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STUDY QUESTIONS

s the nature of family regulation in Spartaﬁ> What were the reasons for
Vas the Spartan family system patriarchal?

2 ‘What was the Spartan system of military recruitment and mot1vat10n for serwce?
. Do’ you agree with historians who have argued that Sparta was a forerunner of
‘ contemporary government ‘systems, or would this be a misleading assessment?
4. How do Spartan political principles compare with Confucian ideals and goals?
“‘Why was Confucianism more successfulp How did Spartan values compare thh

Legahsm> (See Chapters 7and8.) S




B 8 ATHENIAN DEMOCRACY AND CULTURE

In 431 B.C.E. the Athenian leader Pericles (d. 429 s.c.t.) delivered a funeral oration for
Greek military who died in the early stages of what became a long war with Sparta. This
Peloponnesian War led ultimately to the defeat of Athens and to a political decline in
classical Greece as a whole. The war involved rival ambitions between Athens and
Sparta—for control of alliance systems or empires over smaller Greek city-states, but also
a contrast between two political and cultural systems. Sparta ran an authoritarian state,
under aristocratic control, with few cultural amenities. Athens, in contrast, was a com-
mercial state, with many foreign residents, a proud cultural life featuring public art and
theater, and a democratic political system.

~ Pericles’ speech comes from the historian Thucydides (471-400 8.C.E), whose
History of the Peloponnesian War is one of the early masterpieces in the discipline.
Thucydides invented the speeches he cites, and while they are probably close to the
spirit of what was said, the practice has some drawbacks. Nevertheless, the Funeral Ora-
tion forms one of the great documents in Greek history, as it describes the glories Athens
claimed for its system in tribute to the war dead.

Pericles, himself from an aristocratic family, had led Athens for several decades,
often from behind the scenes. He describes, however, an active democracy and a vigor-
ous, open cultural and economic life. ’

While accepting much of Pericles’ description, certainly as a statement of ideals, to
some extent as depiction of reality, it is important to read closely and tease out some
important implications. Athenian democracy was not like modern democracy, as Pericles
suggests in describing the rights and duties of citizens. The Athenian balance between
individual rights and collective good was also distinctive.

Some groups were kept apart from the democratic system, as Pericles implies, for
example, in his careful distinction between citizens and foreigners. Pericles also offers
revealing comments on the cultural and political role of women. He makes some inter-

 esting remarks about Athens’ empire, and these need to be considered in assessing
Athens’ overall role in Greece and the relationship between its internal democracy and
its foreign policy. ' :
. This is of course a rallying speech, designed to honor the dead but also to motivate
further military action against Sparta. Pericles was undoubtedly telling Athenians what
they wanted to hear. Does this lead to any possible exaggerations or distortions?

From Thucydides, The Peloponnesian War (Crawley translation) (New York: Modern Library, 1934),
pp. 102-109. .
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“PERICLES

i elf 1n deeds would be sufficiently rewarded by honours also shown by
ch aé you now see in th1s funeral prepared at the people’s cost. And I

in'the mouth of a single individual, to stand or fa.ll according as he spoke well

.or ill: For it is hard to speak properly upon a subject where it is even difficult to

" convincé your hearers that you are speaking the truth. On the one hand, the friend

‘who is familiar with every fact of the story, may think that some point has not been

’ set forth with that fullness which he wishes and knows it to desérve; on the other,

he who is a stranger to the matter may be led by envy to suspect exaggeration if he

hears anything above his own nature. For mén can endure to hear others praised

- only so long as they can severally persuade themselves of their own ability to equal

. the actions recounted: when this point is passed, envy comes in and with it

‘incredulity. However; since our ancestors have stamped this custom with their

approval, it becomes my duty to obey the law and to try to satlsfy your several wishes
and opinions as best I may.

‘I shall begin with out ancestors: it is both just and proper that they should
have the honour of the first mention on an occasion like the present. They dwelt in
the country without break in the succession from generation to generation, and
handed it down free to the present time by their valour. And if our more remote
ancestors deserve praise, much more do our own fathers, who added to their inher-
itance the empire which we now possess, and spared no pains to be able to leave
their acquisitions to us of the present generation. Lastly, there are few parts of our
dominions that have not been augmented by those of us here, who are still more or
less in the vigour of life; while the mother country has been furnished by us with
everything that can enable her to depend on her own resources whether for war or
for peace. That part of our history which tells of the military achievements which
gave us our several possessions, or of the ready valour with which either we or our
fathers stemmed the tide of Hellenic [Greek] or foreign aggression, is a theme too -
familiar to my hearers for me to dilate on; and I shall therefore pass it by. But what -
was the road by which we reached our position, what the form of governmen
under which our greatness grew, what the national habits out of which it sprang
these are questions which' I may try to solve before I proceed to my panegyric
[eulogy] upon these men; since I think this to be a subject upon which on the pre:
sent occasion a speaker may properly dwell, and to which the whole assemblage;
whether citizens or foreigners, may listen with advantage.

“Our constltutlon does not copy the laws of neighbouring states; we are rather
a pattern to; ‘others than imitators ourselves. Its administration favours the ma
instead of the few; this is why it is called a democracy. If we look to the laws, th
afford equal justice to all in their private differences; if to social standing, advane
ment in public life falls to reputation for capacity, class considerations not be
allowed to interfere with merit; nor again does poverty bar the way, if a man is a
to serve the state, he is not hlndered by the obscurity of his condition. The freed
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which we enjoy in our government extends also to our ordinary life. There, far
from exercising a jealous surveillarice over each other, we do not feel called upon
to be angry with our neighbour for doing what he likes, or even to indulge in those
injurious looks which cannot fail to be offensive, although they inflict no positive
penalty. But all this ease in our private relations does not make us lawless as citi-
zens. Against this fear is our chief safeguard, teaching us to obey the magistrates
and the laws, particularly such as regard the protection of the injured, whether they
are actually on the statute book, or belong to that code which, although unwritten,
yet cannot be broken without acknowledged disgrace.

‘Further, we provide plenty of means for the mind to refresh itself from busi-
ness. We celebrate games and sacrifices all the year round, and the elegance of our
private establishments forms a daily source of pleasure and helps to banish the
spleen; while the magnitude of our city draws the produce of the world into our
harbour, so that to the Athenian the fruits of other countries are as familiar a lux-
ury as those of his own: :

‘If we turn to our military policy, there also we differ from our antagonists.
We throw open our city to the world, and never by- alien acts exclude foreigners
from any opportunity of learning or observing, although the eyes of an enemy may
occasionally profit by our liberality; trusting less in system and policy than to the
native spirit of our citizens; while in education, where our rivals from their very cra-
dles by a painful discipline seek after manliness, at Athens we live exactly as we
please, and yet are just as ready to encounter every legitimate danger. In proof of
this it may be noticed that the Lacedcemonians [Spartans] do not invade our coun-
try alone, but brlng with them all their confederates; while we Athenians advance
unsupported into the territory of a neighbour, and fighting upon. a foreign soil
usually vanquish with ease men who are defending their homes. Our united force
was never yet encountered by any enemy, because we have at once to attend to our
marine and to despatch our citizens by land upon a hundred different services; so
that, wherever they engage with some such fraction of our strength, a success
against a detachment is magnified into a victory over the nation, and a defeat into a

reverse suffered at the hands of our entire people. And yet if with habits not of
labour but of ease, and courage not of art but of nature, we are still willing to
encounter danger, we have the double advantage of escaping the experience of
hardships in anticipation and of facing them in the hour of need as fearlessly as
those who are never free from them.

‘Nor are these the only points in which our city is worthy of admiration. We
cultivate refinement without extravagance and knowledge without effeminacy;
wealth we employ more for use than for show, and place the real disgrace of
poverty not in ewning to the fact but in declining the struggle against it. Our public
men have, besides politics, their private affairs to attend to, and our ordinary citi-
zens, though occupied with the pursuits of industry, are still fair judges of public
matters; for, unlike any other nation, regarding him who takes no part in these
duties not as unambitious but as useless, we Athenians are able to judge at all events
if we cannot originate, and instead of looking on discussion as a stumbling-block in:
the way of action, we think it an indispensable preliminary to any wise action at all.
Again, in our enterprises we present the singular spectacle of daring and delibera-
tion, each carried to its highest point, and both united in the same persons;
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yugh usually. decision is the fruit of ignorance, hesitation of reflexion. But the
age will surely be adjudged most justly to those, who best know the dif-
n hardship and pleasure and yet are never tempted to shrink from .
en_erQéity'we are equally singular, acquiring our friends by conferring

ng _f_avours._ Yet, of course; the doer of thc favour is the firmer friend

0, in-order by continued kindness to keep the recipient in his debt; while
ebtor feels less keenly from the very consciousness that the return he makes
payment, not a free gift. And it is only the Athenians who, fearless of con-
sequences, confer their benefits not from calculations of expediency, but in the

*-confidence of liberality. » , o

e fIn short, I say that as a city we are the school of Hellas [Greece]; while 1

" doubt if 'thejworl_d can produce a man, who where he has only himself to depend
upon, is equal to so many emergencies, and graced by so happy a versatility as the

- Athenian. And that this is no mere boast thrown out for the occasion, but plain
matter of fact, the power of the state acquired. by these habits proves. For Athens
alone of her contemporaries is found when tested to be greater than her reputa-
tion, and alone gives no occasion 'to her assailants to blush at the antagonist by-
whom they have been worsted, or to her subjects to question her title by merit to
rule. Rather, the admiration of the present and succeeding ages will be ours, since
we have not left our power without witness, but have shown it by mighty proofs; and
far from needing a Homer for our panegyrist, or other of his craft whose verses
might charm for the moment only for the impression which they gave to melt at
the touch of fact, we have forced every sea and land to be the highway of our dar-

'ing, and everywheré, whether for evil or for good, have left imperishable monu-
ments behind us. Such is the Athens for which these men, in the assertion of their -
resolve not to lose her, nobly fought and died; and well may every one of their sur-
vivors be ready to suffer in her cause. : ' .

‘Indeed if T have dwelt'at some length upon the character of our country, it has
been to show that our stake in the struggle is not the same as theirs who have no
such blessings to lose, and also that the panegyric of the men over whom I am now:
speaking might be by definite proofs established. That panegyric is now in a grea
measure complete; for the Athens that I have celebrated is only what the heroism of.
these and their like have made her, men whose fame, unlike that of most Hellene:

- will be found to be only commensurate with their deserts. . . . For there is justice i
the claim that steadfastness in his country’s battles should be as a cloak to cove
man’s other imperfections; since the good action has blotted out the bad, and.
merit as a citizen more than outweighed his demerits as an individual. But none
these allowed either wealth with its prospect of future enjoyment to unnerve:
spirit, or poverty with its hope of a day of freedom and riches to tempt him to:sh
from danger. No, holding that vengeance upon their enemies was more t
desired than any personal blessings, and reckoning this to be the most gloriou
hazards, they joyfully determined to accept the risk, to make sure of their venge
and to let their wishes wait; and while committing to hope the uncertainty of
success, in the business before them they thought fit to act boldly and trustin:
selves. Thus choosing to die resisting, rather than to live submitting, they fle
from dishonour, but met danger face to face, and after one brief moment, Wi

- the summit of their fortune, escaped, not from their fear, but from their glor
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‘So died these men as became Athenians. You, their survivors, must deter-

mine to have as unaltering a resolution in the field, though you may pray that it
may have a happier issue. . . .’

STUDY QUESTIONS

1.

How does Pericles describe the Athenian political system? How does he con-
trast it with Sparta? '

What were the differences between Athenian and Spartan military systems
(Chapter 17)?

Were there any similarities between Spartan and Athenian values and goals?
How did Athenian democracy differ from most modern democratic systems?
Who were the citizens, and what were their obligations?

What does Pericles suggest about the position of women in Athenian politics

-and society?

What kind of balance does Pericles describe between individual expression and
collective responsibility? Did individuals have definite rights against the state?
What was Athens’ relation to its Greek empire? Does Pericles suggest reasons
for the war between Sparta and Athens?

How did Athens deal with social and economic inequality?

How did Greek definitions of politics compare with Confucian definitions?




1. POLITICS

MEDITERRANEAN SOCIAL
~ AND FAMILY STRUCTURE

In these selections, the phlilosopher Aristotle (384-322 B.C.E.) describes some widely
accepted Greek principles of social organization that also came to be current in Rome.

- He is obviously intent 'on justifying a social hierarchy. How does he divide functions?

Why does he prefer that manual labor (at least in agriculture) be done by slaves? The idea

- of hierarchy also extends to the family, with clear divisions between men and women,

Were these unusual in classical civilizations? Does Aristotle’s definition of the purposes
of family organization differ from those in China and India? '
Aristotle was an ardent defender of most Athenian political principles, including a

| degree of democracy as the Athenians defined it. How do his arguments for social and

family hierarchy relate to Greek politics?

Social divisions existed in all the classical civilizations, of course. Were the kinds
of divisions Aristotle described comparable to social structures elsewhere in the classical
world—for example, in India’s caste system?

ARISTOTLE

We stated above that the land ought to be possessed by those who have arms and
enjoy full participation in the constitution, and ‘why the cultivators should be .
different from the owners, also the nature and extent of the territory required. We
must speak first about the division of the land for the purposes of cultivation and
about those who will cultivate it, who and of what type they will be. We do not
agree with those who have said that all land should be communally owned, but we.
do believe that there should be a friendly arrangement for sharing the usufruct
[profits] and that none of the citizens should be without means of support. Nex
as to communal feeding, it is generally agreed that this is a very useful instituti

in a well-ordered society; why we too are of this opinion we will say later. In an
case, where communal meals exist, all citizens should partake of them, though it

not easy for those who are badly off to pay the contribution fixed and keep

Selection I froim Aristotle, The Politics, translated by T. A. Sinclair (Harmmondsworth, Englal
Penguin Classics edition, 1962). Copyright © 1962 by the Estate of T. A. Sinclair. Reprinted by
sion of Penguin Books Ltd. Selection II from Aristotle, Economics, Book I, in'Vol. 10 of The Oxford
lation of Aristotle, edited by W. D. Ross (Oxford: Oxford University Press, 1921), S
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household going at the same time. Another thing that should be a charge on the
whole community is the public worship of the gods. Thus it becomes necessary to
divide the land into two parts, one publicly owned, the other privately. Each of these
has to be further divided into two. One part of the public land will support the ser-
vice of the gods, the other the communal feeding. Of the privately owned land one
part will be near the frontier, the other near the city, so that every citizen will have two
portions, one in each locality. This is not only in accordance with justice and equality
but makes also for greater unity in the face of wars with bordering states. Without this
dual arrangement some make too Jittle of hostilities on the border, others too much,
some underestimate the dangers of frontier quarrels, others take them too seriously,
even sacrificing honour in order to avoid them. Hence in some countries it is the cus-
tom that when war against a neighbour is under consideration, those who live near to
the border should be excluded from the discussion as being too closely involved to be
able to give honest advice. It is therefore important that the territory should for the
reasons given be divided in the manner stated. As for those who are to till the land,
they should, if possible, be slaves (and we are building as we would wish). They
should not be all of one stock nor men of spirit; this will ensure that they will be good
workers and not prone to revolt. An alternative to slaves is foreigners settled on the
countryside, men of the same type as the slaves just mentioned. They fall into wo
groups according to whether they work privately on the land of individual owners of
property, or publicly on the common land. I hope later on to say how slaves ought to
be used in agriculture and why it is 2 good thing that all slaves should have before
them the prospect of receiving their freedom as a reward.

1. ECONOMICS

As regards the human part of the household, the first care is concerning a wife; for
a common life is above all things natural to the female and to the male. For we have
elsewhere laid down the principle'that nature aims at producing many such forms
of association, just as also it produces the various kinds of animals. But it is impossi-
ble for the female to accomplish this without the male or the male without the
female, so that their common life has necessarily arisen. Now in the other animals
 this intercourse is not based on reason, but depends on the amount of natural
instinct which they possess and is entirely for the purpose of procreation. Butin the
civilized and more intelligent animals the bond of unity is more perfect (for in
them we see more mutual help and goodwill and co-operation), above all in the
case of man, because the female and the male co-operate to ensure not merely exis-
tence but a good life. And the production of children is not only a way of serving
nature but also of securing a real advantage; for the trouble which parents bestow
upon their helpless children when they are themselves vigorous is repaid to them in
old age when they are helpless by their children, who are then in their full vigour.
At the same time also nature thus periodically provides for the perpetuation of
mankind as a species, since she cannot do so individually. Thus the nature both of
. the man and of the woman has been preordained by the will of heaven to live a
common life. For they are distinguished in that the powers which they possess are
not applicable to purposes in all cases identical, but in some respects their functions
are opposed to one another though they all tend to the same end. For nature has
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é former by its courage is better able to ward off attacks; and

quire_possessions outside the house, the other preserve those

erformance of work, she made one sex able to lead a sedentary life

ough to endure exposure, the other less adapted for quiet pur-

constituted for outdoor activities; and in relation to offspring she has

shafé in the procreation of children, but each render its peculiar service

em, the woman by nurturing, the man by educating them.

First; then, there are certain laws to be observed towards a wife, including the

cé of doing her any wrong; for thus a man is less likely himself to be

onged This is inculcated by the general law, as the Pythagoreans say, that one

least of all should injure a wife as being “a suppliant and seated at the hearth.” Now

. wrong inflicted by a husband is the formation of connections outside his own

o .house. As regards sexual 1ntercourse, a man ought not to accustom “himself not to

... need it at all nor to be unable to rest when it is lacking, but so as to be content with
or without it. The saying of Hesmd is a good one:

_ A man should marry a malden, tha_t habits discreet he may teach her.

For dissimilarity of habits. tends more than anything to- destroy affection. As .
regards adornment, husband and wife ought not to approach one another with
false affectation in their person any more than in their manners; for if the society
of husband and wife requires such embellishment, it is no better than play-actmg
on the tragic stage.

-Of possessions, that which is the best and the worthiest subject of economics
comes first and is most essential—I mean, man._ It is necessary therefore first to pro-
vide oneself with good slaves. Now slaves are of two kmds, the overseer and the worker.
And since we see that methods of education produce a certain character in the young,
it is necessary when oneé has procured slaves to bring up carefully those to whom the
higher duties are to be entrusted. The intercourse of a master with his slaves should
be such as not either to allow them to be insolent or to irritate them. To the higher _ -
class of slaves he ought to give some share of honour, and to the workers abundance
of nourishment. And since the drinking of wine makes even freemen insolent, and
many nations even of freemen abstain therefrom  (the Carthaginians, for instance,

. when they are on military service), it is clear that wine ought never to be given to
slaves, or at any rate very seldom. Three things make up the life of a slave, work, pun-.

~ ishment, and food. To give them food but no punishment and. no work makes them .
insolent; and that they should have work and punishment but no food is tyranmcal
and destroys their efficiency. It remains therefore to give them work and sufficient .
food; for it is impossible to rule over slaves without offering rewards, and a slave’s
reward is his food. And just as all other men become worse when they get no advan-
tage by being better and there are no rewards for virtue and punishments for vice, so
also is it with slaves. Therefore we must take careful notice and bestow or withhold
everythlng, whether food or clothing or leisure or punishments, according to merit,
in word and deed followmg the practice adopted by physicians in the matter of medi-
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cine, remembering at the same time that food is not medicine because it must be
given continually. ’ ‘

The slave who is best suited for his work is the kind that is neither too
cowardly nor too courageous. Slaves who have either of these characteristics are
injurious to their owners; those who are too cowardly lack endurance, while the
high-spirited are not easy to control. All ought to have a definite end in view; for it
is just and beneficial to offer slaves their freedom as a prize, for they are willing to
work when a prize is set before them and a limit of time is defined. -

STUDY QUESTIONS

1. Why does Aristotle find slavery necessary? How does he define the proper
treatment of slaves?
How does the discussion of slavery or the use of foreigners mesh with Athenian
political values? Would Aristotle and Pericles have argued about these issues?
Are Aristotle’s gender values patriarchal? How do they compare with the
gender system of Sparta, described earlier by Lycurgus? (see Chapter 17.)
How do Greek gender values compare with those of classical India and China?
Were they more or less severe?
How do Aristotle’s views on social inequality compare with Confucian and
Hindu views? What are the key similarities? How do all these social theories
compare with characteristic modern discussions on the reasons and justifica-
tions for social inequality? '




